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III.— APHRODITE AND THE DIONE MYTH. 

The following investigation into the psychology of early Greek 
religion will undertake to determine why 1 the Greeks, when 
introducing the Oriental Aphrodite into their own pantheon and 
receiving her as their own, thought of her as a daughter of 
Dione. There operated here a complex of conceptions and a 
multitude of emotions, including both intuition and induction, 
whose logic it will be our purpose to analyze. 

When the Greeks welcomed the great goddess of the East, 
whose life-creating animus pervaded the whole Universe, 

Kai Kparetis Tpuraav poipwv, ytvvas 6« ra navra, 
oa<ra t iv ovpaixp e'errc Kai eV yairj rro\vKaprr<p 
tv ttovtov tc (iv8<p, 

the choice of Dione from among the autochthonous Greek 
divinities, as mother of Aphrodite, brought the latter goddess 
into the closest association with the body of Greek beliefs, by 
reason of Dione's great antiquity. 3 Yet under this comparatively 
obvious determining factor, there lay at least two other, deeper 
fundamental reasons ; viz., the common association of Aphrodite 
and Dione with the great facts of Life and Fertility, and the 
common identification of these two goddesses with the creating 
element of Moisture in the organic universe. 4 The latter fact 

1 Gruppe: Gr. Myth. u. Relgsgesch., p. 1353,11.2; Pauly-Wissowa : Real- 
Encycl. "Aphrodite", p. 2769; Preller-Robert : Gr. Myth. 4 , p. 125, n. 2; 
Farnell: Cults, ii 621. " As Zeus was given her for a father, it is not easy to 
explain why Dione rather than Hera was selected as her adoptive mother, etc." 

2 Orphic h. Iv 5 seq. ; cf. Plaut., Mercator, scaena sup., Act. 4, sub fin.; 
Cornutus, De Nat. Deor., c. 24; Lucret., De Rer. Nat. i, proem; Horn., 
h. iv 1-5; Preller-Robert*, p. 354, n. 4. 

3 CI. Rev. xx, 1906, pp. 365, 416, Cook ; Leaf: Iliad, E. 370, n. 

4 The commonly accepted view regarding Dione, as an Ao^-goddess, is 
reflected in CI. Rev. xvii, 1903, p. 177 f., Cook; Farnell: Cults, i 39; Jebb: 
Soph. Trach., n. 1166, App., p. 202 ; Daremberg et Saglio : Diet, des Ant. Gr. 
et Rom., s. v. Dione. 
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made the Greek myth analogous 1 to the more ancient tradition 
of Aphrodite's birth from the sea ; the natural close association 
in thought of Water and Life, and the prevalent ancient belief in 
a Lebenswasser* constitute the common inspiring motive of both 
of these myths. They possessed a similar content; that of 
Hesiod the Boeotian being more simple and direct — a clearer 
reversion to the primitive intuition of an early race that recognized 
the aquatic origin of life ; that of Homer expressing the same 
dogma, but in the more elusive terms of a crystallized mythology. 
It seems, finally, altogether reasonable, too, to yield to the fascina- 
tion ofa correlation of mythology and philosophy, and to conclude 
that the philosophy of this myth that made Aphrodite daughter 
of the "august" 3 Dione, is not far removed, in spirit, from the 
fancy of the earliest philosophy that vhap is the great apxo of a H- 

Aphrodite in Homer is essentially a Greek goddess, who has 
become thoroughly naturalized, 4 although her Oriental origin is 
not ignored. Indeed, the Homeric terms, Kinpu and Kv8epeia, are 
but a reflection ofa commonly accepted Greek belief, 6 regarding 
the track of her voyage from the East, and the mode of introduc- 
tion of her cult into Greece. However, in the representation of 
her in the Greek epic, we recognize an evolution far beyond the 
primitive religious faith that created or accepted her, — when, first 
a religious value, associated with an elemental instinct of procrea- 
tion and of race-preservation, and springing from a sense of 
wonder at the phenomenon of birth was reaching definition. 6 In 

1 Cf. Prellet-Robert, 4 p. 352, " So ist gleich die Dichtung von der Geburt u. 
Abkunft dieserGottin eine doppelte, principiell verschiedene" calls attention 
to the incompatibility of the two myths of Homer and of Hesiod, since the 
Homeric account as clearly connects the goddess with Greek traditions, as the 
Hesiodic does with Oriental. Eust., II. v 370 is probably in error. 

8 A. Wtlnsche : Sagen vom Lebensbaum u. Lebenswasser, 1905, p. 71 seq. 

*Cf. Bruchmann-Roscher: Epitheta Deorum, Suppl. Lex., s. v. Awiw/. 

4 Aphrodite, daughter of Zeus, F 374, B 131, 312, 348, 362, 428, 820, S 193, 
224, T 105, * 416, * 185, 8 308 ; Horn., h. ii 17, iv 81, 107, 191. 

Aphrodite, an Olympian, T 407, S 224, T 40, v 73 ; Horn., h. vi 13 ; cf. Paus. 
iii 12, 11. 

5 Her. i 105, i 131; Paus. i 14, 7, iii 23, I, iii 17, 5, viii 53, 7; cf. Paus. viii 
24, 6, vii 26, 7. 

6 There is, however, little trace in Homer of Aphrodite as personification of 
a natural force; see B 429, v 74; cf. Gruppe 1365; see Farnell: The 
Evolution of Religion, pp. 89, 105; Brinton: Religions of Primitive Peoples, 
P- 193- 
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the Greek epic she had acquired a well-defined personality, 1 
(mainly aesthetic in character) which had many elements of a 
later development, the product of Greek refinement in general 
and of the poet's imagination in particular. If the two passages 
in the 5th Iliad and in the 8th Odyssey do not belong to the 
original nuclei of the poems but are comparatively late additions, 2 
the Greek atmosphere about Aphrodite is all the more pro- 
nounced. In the former the Cyprian 3 goddess, wounded by 
Diomedes, flees to Olympus, to her Dione-mother ; in the latter 
(conversely) the Olympian divinity, after the memorable Ares- 
intrigue, retires to Cyprus, as the locus of her chief cult and her 
home. This Graeco-Oriental goddess, whose Oriental character 
and origin were more clearly marked or suggested in contem- 
porary worship, 4 — in Cyprus, in Delos, in Cythera, in Laconia, 
in Arkadia, in Attica, in Boeotia, and, perhaps, in Corinth, Argos 
and Elis, — the poet represents as daughter of Zeus and Dione, in 
order, probably, to admit her — following a popular impulse — 
" into the Hellenic pantheon by a sort of legal adoption ", 5 and 
legitimize her functioning among the Greeks. Yet even admitting 
this, the problem remains unsolved, — of the underlying reason 
for the particular choice of Dione, and of the significance or sug- 
gestions attaching to that divinity, that made Aphrodite's affilia- 
tion with her, as daughter, a perfectly natural one and not an 
arbitrary correlation. For this "Homeric" formula, dictated by 
the Zeit-Gcist, is but the literary deposit of an earlier, genuine 
religious unrest and of a popular feeling concerned with the grave 

x Cf., e. g., tyihx>[ifiiL&ii<;, xp v(s ^i «^Ko/?^0a/>oc, iooTe^avog, tvtrretpavog, dla r 
yXvKVfiulixog, aiSoiij, etc. ; cf. P 54, S 214, also Aphrodite's relations with 
Hebe, Charites, Horae, Eros, Ares and Hephaistos, — symbolizing love, 
beauty, youth. 

2 Leaf: Iliad, vol. i, p. 193 and p. 217, n. on 330. 

3 Kimpic, E 330, 422, 458, 760, 883, 363; Horn., h. vi I, x 5, iv 2, 58, 59,292; 
Kv6epua,a 193,0288; Hom.,h. iv 6, 175,287, vi 18, x I ; cf. 432 ; cf. Enmann : 
Kypros, 21; Leaf: Iliad, E 330, n ; Tumpel, in Pauly-Wissowa, "Aphrodite", 
p. 2769; Preller-Robert 4 , p. 346. 

4 Paus. i 14,7; Tac. h., ii 3; Horn., A 20; Strab. xiv, c. 6, p. 683; Paus. 
ix 40, 3 ; Plut., Thes., 18, 21 ; Callim., Del. 307; II. 2 590; Paus. viii 16, 3; 
Paus. iii 23, 1; Horn., 432; Paus. iii 17, 5; Paus. viii 5, 2, viii 53, 7; 
Paus. i 14, 7 ; Paus. ix 16, 3 ; Paus. ii 37, 2 ; Athenaeus 573 C-D, lib. xiii ; 
Paus. ii 19, 6; Paus. v 13, 7; Horn., B. 104; cf. Tascher: Les cultes ioniens 
en Attique. 

5 Farnell: Cults, ii 621. 
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question of attaching the Oriental goddess to Greek beliefs. It is 
inconceivable that in a matter of so much moment to Greek 
religious experience, mere chance should have played the leading 
r61e, or that this association should have rested upon accidentals 
or fanciful relations. It is a priori unreasonable to suppose that 
the great Oriental goddess, with a host of traditions and a wealth 
of associations that belonged distinctly to her, should have been 
allied to any member of a foreign polytheism who did not possess 
a somewhat similar religious value or sacred character. 

Before denning the character of Dione, in general, or in its 
particular bearings upon the Aphrodite myth, some other con- 
siderations must be taken into account for their relation to this 
problem. From the East there came to Greek shores, traditions 
of Aphrodite's birth from the sea, which probably were current 
in the "Homeric" age and before; the great Heavenly goddess 
of the East, with manifold relations to sky, earth, underworld 
and sea, was sprung from the moist element ; Syrian 1 and Phoe- 
nician 2 legends of such an origin survived to a later period, 
while, very anciently, festivals, reminding of her sea-birth, were 
celebrated on the island of Cyprus. 3 The conception of such an 
origin developed naturally among people, located as were the 
Cyprians and Phoenicians. " In the latest stage of Phoenician 
religion", indeed, "when all deities were habitually thought of 
as heavenly or astral beings, the holiest sanctuaries were still 
those of the primitive fountains and river-gods, and both ritual 
and legend continued to bear witness to the original character of 
these deities". 4 It was this goddess who was the prototype of 

1 Hyg., f., p. 197 Schm. (p. 148 Bunte); Luc. Ampel., Lib. Mem. ii 12 
(Woelfflin); Nig. Fig. c. Schol. Germ., p. 81, 20 seq. et p. 145, 9 seq. ; 
Dositheus, \-)fivtq ; cf. Diod. S. ii 4, 2 ; Xen., Anab. i 4, 9 ; Luc.. De Dea Syr., 
14. It seems a rational assumption that these passages represent an original 
Oriental tradition, as old as the cult of Aphrodite and as ancient as her ritual, 
connecting her with water and the sacred fish. 

2 Nonn., Dionys. xli 98 seq., 146; Phil. Bybl., F. H. G. iii 569, 25; cf. 
Movers: Phonizier, Ersch-Grubersche Real-Encycl., p. 388, n. 42, 43 
Roscher : Lex., " Aphrodite ", p. 393-394. This seems a survival and a reflec- 
tion of a primitive Phoenician legend. 

3 Clem. Al., Protr., 2. 14, p. 13 P (ii 38, p. 33 P.); Arnob., Adv. Nat. v 19 
Jul. Firm. Mat.,De Err. Prof. Rel., 10; cf. Martin P. Nilsson: Gr. Feste, 1906, 
p. 365; Alb. Dieterich: Mutter Erde, p. I. 

4 Smith, W. Robertson : Lectures on the Religion of the Semites, p. 107 
(Ed., 1894); cf. Barton, Geo. Aaron: A Sketch of Semitic Origins, Social 
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the Homeric Aphrodite, and the Homeric legend of Aphrodite's 
descent from Dione was but a translation into the terminology of 
Greek mythology, — of an earlier myth, the validity and signifi- 
cance of which the Greek mind was probably not slow to appre- 
ciate. At any rate, this myth of her sea-birth certainly gained a 
wonderful hold upon the Greek imagination. 

Hesiod 1 records the momentous event of Aphrodite's birth 
from the sea, — a phenomenon that seems to us to bid defiance to 
natural laws and, at first blush, seems but a weird creation of a 
reckless imagination, that, within the realms of mythology, seemed 
to love such extravagances. 4 Whatever the cause of this fancy, 
at any rate Aphrodite's affiliation with the sea and with moisture 
in general was, in the historic period, writ large in Greek religion 
and life ; in time, through poetry, logical abstractions, and social 
religious tendencies, Aphrodite of the sea, became goddess of 
fair winds, protectress of harbors, patroness of voyages, mistress 
of ships, river-goddess, goddess of rains and friend of sea-life, in 
general, which was dedicated to her. 3 All of this represents the 
power of the impression that one aspect 4 of the Oriental divinity 
made upon the Greek mind, in which it received such a wide 
application. Moreover, Aphrodite's relations with Poseidon 5 
were strongly marked in Greek worship, and whatever motives 

and Religious, p. 86. " Ishtar was originally a water-goddess, the divinity of 
some never failing spring or springs and . . . some sacred tree to which the 
spring gave life represented her son." Cf. Movers : Phonizier, Ersch-Gruber. 
Real-Encycl., p. 400, n. 61. 

1 Hes., Th. 173 seq.; Horn., h. vi. 

2 S. Clem. Rom., horn, v, c. 12, §142, p. 181 (Migne) ; cf. Zeller: Stoics, 
Epicureans and Sceptics, 1892, p. 364. 

3 Paus. i 1, 3, C. I. G. 4443 ;— Paus. ii 34, 11, Emped. (Stein) 203-205, Serv., 
ad Aen. i 720; — Athenaeus 675 F., A. P. ix 143, 144;— C. I. Gr. ii 793 b. 18, 
802 b. 35, 789 b. 80, 791, 79, Eur., Med. 527; — Hesych., Aphrodite Aaduyevijc 
(cf. Paus. viii 25, 1) ; — Tertull., Apol., 23 ;— Plut., De Sollert. Anim., ii 983 F ; 
Plaut., Rud. ii 1, 16=305; Lucian, De Dea Syr., §§45, 46; Luc. Ampel., 
Lib. Mem. ii 1 2 ; cf., too, titles of Aphrodite, in Bruchmann-Roscher : Epitheta 
Deorum, Lex., Suppl. 

4 Gruppe, 1351, n. 2; Roscher, 401, 3. 

6 Gardner and Poole: Cat. Grk. Coins, Br. Mus. (Thessaly vol., p. 132, PI. 
xxiii 13, p. 175) ; Paus. ii 38, I, viii 13, 2, vii 21, 10, vii 24, 2 ; Schol., Pind. O. 
vii 24; Plut. ii 146 D, 164 D (vii Sap. Conv.), Qu. Gr. 44; C. I. G. 4443; 
Athenae. vi 253 E; Rev. Arch., 1881, p. 238; Latyschev: Inscr. Ant. Orae 
Sept. Pont. Eux. Gr. et Lat. ii 25 ; C. I. G. 7390 ; Serv., Verg., Aen. i 570, and, 
perhaps, Horn. 8 345. 
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interfered with a similar intimate association in cult, of Aphrodite 
with Dione, 1 did not obtain in this case ; the development of the 
Aphrodite-Poseidon worship, which was wide spread, bespeaks 
the deep impression that existed in the Greek consciousness, of 
a community of interests and of points of contact between these 
two. Aphrodite's birth from the sea became the leading and the 
commonly accepted version of her origin. 2 While her sea-birth 
seems to have figured but slightly in cult, 3 a conservative religious 
reserve may have accounted for this. 4 At any rate, it was a 
cherished Greek belief that received the very widest currency in 
literature and became a favorite art-motive; 5 the undeniable 
power of its appeal is proved by the fact that long after the original 
operating cause for such a fiction had probably become for many 
obscure, — in times when Aphrodite was variously regarded as a 
real vital divinity, as a lovely metaphor, as a cold abstraction, — 
this picturesque conception of the travail of the waves from which 
arose Aphrodite Anadyomene still survived, as dominant as of old. 
It is very significant that there were no ancient Greek tradi- 
tions, representing Aphrodite as earth-born, or connecting her 
with parents that were distinctly earth-divinities. This is all the 
more remarkable in view of the fact that her complex character 
admitted of a various development whereby in Attica 6 the 
goddess became an earth-divinity, while in Sparta' she was 
worshipped as the armed Heavenly -goddess, and in Argolis 8 had a 
cult connecting her with the sea. The minor myths of Aphrodite's 

1 See Farnell : Cults, ii 621 a. 

2 Cf.,e. g., Hes., Th. 188 seq. ; Horn., h. vi 3-4; Orph. h. lv 2 ; Anacreon, 53. 
30seq. ; Plat., Krat., 406 C; Bion, Id. 9 ((f), I ; Plut., qu. conv.vlO,4, ii 685 F ; 
Himer., Or. i 20, Eel. 18 ; Nonn., D. xiii 458, xxxv 190 ; A. P. ix 386, 3 ; Opp., 
Kyn. i 33; Procl., Plat. Krat., p. 116-117; Clem. Al., Protr. ii 38, p. 33 P. 
(2. 14, p. 13 P.); Clem. Rom., hom. v 13, p. 182; Hesych., Aaduysvt/i ; 
Anonym. Laur., Studemund : An. Varia i 269 ; C. I. G., 5956 ; Plaut., Rud. 
iii 3, 42=704 ; Catull. 36, 11 ; Cic, De Nat. D. iii 23, 59 ; Ampel., Lib. Mem., 
9, 9 ; Lucan, 8, 458 ; Tae., H. ii 3 ; Macrob., Sat. i 8, 7 ; Apul., Met. iv 28 ; 
Pervig. Ven. 7 ; Pauli Fest. 52, Cytherea. 

•Farnell: Cults, ii 636. 

* The hint of Himerius is, at least, suggestive ; Himer., Eel. 18, 2 : 

rdf de i>6iva<; Tavraf alTtve( nore 
eiai, fivcTiKol ~koyot KpvTzrttv 

KtXzVQVGl. 

s Paus. v 1 1, 8 ; ii I, 7—8 (national in importance) ; see Gruppe, 1348, 5. 

* Paus. i 19, 2. 'Paus. iii 15, 10; iii 17, 5. 8 Paus. ii 34, 11. 
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birth, that made her daughter of Kronos and Euonyme, 1 child of 
Caelus and Dies, 2 or the offspring ofAphros and Astynome 3 — 
were all comparatively late, and, seemingly resting upon motives 

1 Aphrodite's correlation with the Moirae may have rested upon several 
suggestions, common to the two circles of the Aphrodite and the Moirae 
myths (Annali dell' Instituto di Corr. Archeol., vol. xli, 1869, C. L. Vis- 
conti ; Wachsmuth : Die Stadt Athen, i 412). At any rate, such an association 
took place in Attica, and evidently very early (Paus. i 19, 2). The Moirae 
were regarded as earth divinities, and Aphrodite's association with them 
affected even the ancient myth of her sea-birth, inasmuch as, in common with 
the Moirae and the Erinyes, she came to be regarded as offspring of Kronos 
and Euonyme (Epim.,Schol„ Soph. O.C. 42; Schol., Tzet., Lyk. 406; F. H. G. 
i 419, 9, Istros, [Euonyme=Ge]). Moreover, as Euonymus seems to have 
been the name of the eponymous hero of an Attic deme (Steph. Byz. ; Pauly- 
Wissowa: Real-Encycl., art. Aijfioi, p. 65), it seems more than likely that we 
have in this tradition of Aphrodite's birth, a genealogical table, seeking to 
establish a closer affiliation of Aphrodite with the Attic soil. 

2 Cic, De Nat. D. iii 23, 59 ; Ampel., Lib. Mem., 9, 9 ; Io. Laur. Lyd., de 
mens, iv 44, 89. Hermes and Aphrodite were, in various relations, very 
widely associated in cult and festival, and this version of the goddess' birth is 
at once the result of, as it is also further evidence of that intimate union, for 
the same parents had been attributed to Hermes as well. (Cic, De Nat. D. 
iii 22, 56 ; Serv., ad Aen. i 297, iv 577 ; Ampel., 9, 5, etc.). " Naturlich sind 
beide Genealogien nicht unabhangig von einander entstanden". (Gruppe, 
1 331, n. 2). Cicero locates the cult of" Venus Prima, Caelo et Die nata" at 
Elis, where " the goddess stands with one foot on a tortoise " (Paus. vi 25, 1) 
which was one of the several symbols the two divinities had in common. It 
is a priori far more likely that for this matter of relationship, the Aphrodite 
mythology was indebted to the Hermes legends than that the reverse process 
should have taken place ; however, this form of the myth, neglecting primary 
for secondary considerations, represents a later refinement of poetry and 
aesthetics, naturally enough associated with the " Heavenly " goddess, but 
foreign to the original character and significance of the earlier myth of 
Aphrodite's sea-birth. 

'This legend (Io. Ant., F. H. G. iv 541, 542,4,4; Chron. Pasch., torn, i, 
p. 66, Bonn, 1832; Ap. Rhod. ii 392 et ii 1231, and Schol.; Pherecydes, 
F. H. G. i 70), which Tumpel (Phil., 1890, N. F. iii, p. 115) attaches to 
Thessaly, is an awkward combination that includes sea and Oriental sugges- 
tions (cf. Movers : Die Phonizier, vol. i, p. 636 [Astronome and Astynome= 
Astarte ; Io. Laur. Lyd., de mens, iv 44, 91 : " auch sonst sind solche Namens- 
entstellungen von Astarte, um ihr eine griechische Bedeutung abzugewinnen, 
nicht selten"]. See, also, Movers: PhSnizier, Ersch-Grubersche Real- 
Encycl., p. 388, 43). Her sea-origin and identity with Astarte are obviously 
in the background of this later revelation. (Cf„ too, Io. Laur. Lyd., de mens, 
iv 44, p. 89; Cornutus, De Nat. Deor., c. 24, §199, on tpiXvpa, and Apollod. 
i 2, 4). 
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of local interest and value, whether associating the goddess with 
earth, sky or sea, did not enter into vital competition with the 
great myth of her sea-birth, that was based upon reasons of a 
profound and elemental import. 

The Homeric representation of Aphrodite as daughter of Zeus 
and Dione, alone possessed anything like the vitality of this other 
myth, and alone proved its rival and shared its importance. 1 If 
we can trust the absence of literary and archaeological evidence, 
Aphrodite was not united with Dione in public worship, in spite 
of the fact that the cult of the latter 2 was widely accepted ; never- 
theless, the literature of a later age recognized the kinship and 
the natural bond that existed between their characters ; indeed 
the idea struck its roots deep in the literary imagination, with the 
result that there was eventually a complete assimilation 3 of these 
two divinities. Aphrodite and Dione clearly had much in com- 
mon. Whatever other motives may have played an incidental 
part in the rapprochement of Aphrodite and Dione, it seems 
incredible that the filial relationship should have, in the begin- 
nings of the myth, rested upon any but the most vital inherent 
principles, bringing it in line with explicit Oriental traditions and 
positive Greek beliefs. Aphrodite's naturalization, such as we 
find in Homer, was undoubtedly the result of a long racial, 
religious and artistic reflection. But Oriental traditions of her 
sea-birth, renewed in the Theogony of Hesiod, and in Greek 
literature, reinforced in Greek art, intellectually justified also (as 
we shall see) by Greek scientific speculation, represent a com- 

1 Horn., E. 370, 381 ; Eur., Hel. 1098 ; Theocr. xvii 36 ; Apollod. i 3, 1 ; 
Cic, De Nat. Deor. iii 23, 59 ; Ampel., Lib. Mem., 9, 9 ; Hyg., f., pr. 30 (Bunte) ; 
Ael., De Nat. An. x 1 ; Cornut., De Nat. Deor., c. 24 ; Io. Laur. Lyd., de mens, 
iv 44, 89; Mon. Ant. d. Ace. d. Lincei vi, 1896, 275. 

2 C. I. G. 4366 m. ; Eph. Arch., 1896, no. 52; Steph. Byz., Aiuvia tto/Uc; 
Gardner and Poole : Catal. Grk. Coins (Thessaly vol.), pp. 55, 89, 90, 91, III, 
133, 144; Carapanos: Dodone et ses mines; C. I. G. i 324, c. 37 and 65, 
i» 333. i y2 I 55° c '< Demosth., In Mid., 21, 53, De Fals. Leg., 19, 299, Epist. 
iv 2 ; Hyp., pro Eux. iii 35 f. 

3 Cf., e. g., DionerrAphrodite, Bion. i 93; Theocr. vii 116; Phil. Bybl., 
F. H. G. iii 569, 25 ; Ov., F. v 309, ii 461, Am. i 14, 33, Ars Am. iii 3, iii 769 ; 
Catull. lvi 6; Stat., Silv. i 1, 84, ii 7, 2, iii 5, 80; Sil. Ital. vii 87, iv 106; 
Pervig. Ven. 6 et 12 ; Dracont. Rom. vi 104, etc. ; "Dionaean" Aphrodite: 
Orph. A. 1 331 ; Theocr. xv 106; Dionys., Perieg. 509 et 853; Nicetae, xii 
Deorum Epitheta, Studemund: Anecd. Var. i 282; Hor. C. ii I, 39; Verg., 
Aen. iii 19, Eel. ix 47, et Serv.; Suid., s. v. Aiomait}; see Forcellini: Lexicon ; 
Stephanus : Thesaurus ; Pape : Worterbuch der Gr. Eigennamen. 
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bined force of religion, poetry, art and reason that makes any 
departure 1 in the case of the Homeric terminology touching her 
birth most unlikely. 

Since any other conception of Aphrodite's birth, taking her 
outside the circle of water-divinities, would have been alien to 
important premises in the matter, we have, for this reason alone, 
a strong hypothesis in favor of the conclusion that — in spite of 
the maze of multiplex associations which in time gathered about 
the name and figure of Dione — the primary suggestions of Dione 
as mother of Aphrodite must have been those of a water-goddess. 
And indeed, there existed within the Dione folk-lore, a well- 
recognized affiliation with moisture, including rain, sea and stream, 
and a no less clear association with the idea of fertility and 
reproduction. Under these circumstances, because of Dione's 
great, and perhaps paramount importance to the element of 
moisture and to the quickening of life that goes with it, which 
probably represents her primitive significance, Dione seems to 
satisfy those requirements that the previous considerations seemed 
to establish as imperative in the matter. 

Hesiod (Th. 353) makes the "beloved" Dione an Ocean- 
nymph, daughter of Oceanus and Tethys, while Dodona (doubt- 
less equivalent to and the same as 'Dione', Clem. Rom., horn, 
iv 16, 168, v 13, 182) was, also, significantly regarded as an 
Oceanid nymph (Eust. 335, 46, B. 750; cf., too, Steph. Byz. 
AaSii/i) [Thrasyb. and Epaphrod., F. H. G. ii 463, 4], E. M. 293, 5 f. 
[Thrasyb. and Akestod.], Schol., II. n 233); such testimony ap- 
pears slightly altered in Apollodorus (i 2, 7 ; cf. i 9, 16), who 
classed Dione among the Nereids, 2 daughters of Nereus and Doris. 
Pherecydes counted her among the Dodonaean nymphs who are 
identified with the Hyades (Pherecydes, fr. 46, F. H. G. i 84,46; 
Schol., Horn., II. 18, 486; cf. Hyg., f., p. 137, § 182 [Bunte], and 
astr. ii 21). 

Dione's interest in human life and its creation is suggested in 
the Homeric hymn (in Apol. 93) that puts her in attendance upon 

1 Any such departure would almost certainly have occasioned comment or 
explanation ; absence of such evidence is, at least, suggestive. Only powerful 
reasons, which seemingly ruled in this case, could have interfered with a 
belief in descent from the Earth-Mother. 

* Furthersea-reminiscences; Kretschmer: Gr. Vaseninschr., p. 78 ; Gardner 
and Poole: Catal. Grk. Coins (Thessaly vol.), pp. 133, 144 ; Hermes xvi, 1881, 
p. 87, Robert. 
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Leto's child-bearing, in company with Rhea, Themis and Am- 
phitrite and others (cf., too, Orph. h. pr. 19), while Plato's dis- 
crimination in making Aphrodite Pandemos (vemrtpa) daughter 
of Zeus and Dione (Plato, Symp., 180 D ; cf. Xen., Symp., 8, 9 ; 
Artemid., Oneirocr. ii 37 ; Io. Laur. Lyd., de mens, iv 44, 89), 
strongly suggests a similar direction of thought. (Cf., also, Procl., 

Plat. Kratyl., p. II7 : V /•* * 7"P €K T0 *' ovpavov imtpKocrptos ftiTiv aai 

• ytveiraos )(a>pl£(i' f) Se (h'.uavta imrpois da rrdtrai ras o-vorot- 

X*las Kai (Tvpd^l npbs aKkriKas not TtKeioi ras yevvrjTiicas avrav rrpoddovs Sia 

rrjs opovorfriKtjs ov£tv£ea>s). Dione's identification with the idea of 
reproduction may also be gathered from the Dodonaean inscrip- 
tions upon ex voto tablets, covering a long period of time, in which 
this phase of the goddess' activities is positively emphasized. 1 
The ancient etymologies, too, are not without suggestions that 
thoughts of moisture and fertility were believed to have played a 
part in the creation and naming of this goddess. Aio»»j : fj 6c6s. 

f/ <i7io rot) 8iSS>, AtScovi; Kai Aiavri, 17 SiSovaa ras rrjs ytveoeais rjfiovds. 
t) fttevvr) tls i<rriVy rj TTpatrrj httwanBelaa, ^ diro tov fiiaiveoOai Kai vypaivetrOai 

ano twi> veriav [E. M. 280, 41 f.], (cf. Io. Laur. Lyd. iv 44, 89 
[Chrysippus] ; E.G.; to which the related suggestions of Schol., 
Hes., Th. 353 should be added). 2 

Such a development of the conception of Dione, as well as its 
genetic aspect, may very easily have rested upon local, physical 
conditions; Dodona's fertility became a by-word (Hes.,fr. 54; 
Strab. vii 328 ; Schol., Soph., Trach. 1 169 ; Priscian, Perieg. 444 ; 
Verg., G. i 149 ; suggestive, also, are Lucan vi 426, and Apollod. 
in Steph. Byz., etym. of Dodona) and the moisture of the land 
was well-known ; the tradition that associated an ancient consul- 
tation or perhaps the very founding of the oracle with Deucalion 
and the flood (Plut, Vit. Pyrrhi ; E. M. 293, 5 f. [Thrasyb. and 
Akestod.]; Schol., II. n 233) may, perhaps, possess a similar signifi- 
cance; the priests of Zeus may have been named after the 

1 Carapanos: Dodone et ses mines, PI. 36, 2 (cf. Collitz: Gr. Dial.-Inschr. 
ii, p. 105, no. 1565 ; J. H. S. i 236, Roberts ; Dittenberger: Syll. 429), PI. 38, 4 
(cf. J. H. S. i, p. 239, Roberts; Collitz ii, p. ior, no 1561), PI. 22, PI. 35, 1 
(J. H. S. i 235, Roberts; Bursian : Jhb., 1887, p. 531), PI. 37, 4 b, (Collitz ii, p. 
109, no. 1568), PI. 37, 5 b. (Collitz ii, p. in, no. 1572), Collitz ii, p. 115, no. 
1576, C. I. G. ii 5, 1550 c. ; cf., too, Paus. ix 25, 8, viii 28, 5-6. 

2 That the etymologies, here cited, are probably incorrect does not affect the 
truth of the statement that thoughts of fertility and moisture were so strongly 
associated with Aiavii, that her very name was thought to be derived from 
those ideas. 
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marshes that existed in the locality (Str. vii 328 [i. e., Apollo- 
dorus] ; cf. Schol., II. rr 233, Zeus Na'ios and ii8prj\d), while the 
great stream Acheloiis 1 figured in the cult-practices of the place. 

The " Pelasgic" Zeus at Dodona was, presumably, a chthonian 
god, originally, and his oak-oracle belonged to the aboriginal 
religion. Zeus and the Earth-Mother (an ultra-primitive concep- 
tion) were brought together in "primaeval association" (Paus. 
x 12, 10). Homer's reference to the male priesthood (cf., too, 
Callim., h. Del. 284-6) presupposes an earth-cult and implies (or 
at least readily suggests) a cult of Mother- Earth (Horn., II. n 233; 
cf. Soph., Trach. 1166-1168). 

That Dione was, in all probability, very anciently associated 
with Zeus in pre-Homeric worship, follows from the tradition 
that Herakles learned his fate from the " Peleiades" (Soph., Trach. 
169), whose functioning presupposes the establishment of a joint 
worship of Dione with Zeus. This assumption receives confir- 
mation from the statement of Pausanias (Paus. x 12, 10 ; cf. Strab. 
vii fr. 1), that the appointment of the three old women priestesses, 
the "Peleiades", was antecedent to that of Phemonoe, oldest 
recorded priestess of Delphi (Paus. x 5, 7, n. Frazer, x 6, 7; cf. 
E. M. 293, 5 f. and Schol., II. n 233). Further, it is far more 
likely that Homer, in his association of Dione and Zeus, as 
parents of Aphrodite, was following the authority of an estab- 
lished cult, than that, vice versa, a mere literary syncretism 
(whatever other grounds for it) should have occasioned an im- 
portant innovation in ritual and worship. Strabo's famous state- 
ment (vii 329) that in the beginning there were male-priests, but 
later three old women in attendance, when Dione became aiwaos 
of Zeus (cf. Eust, Od. 14, 327), does not prove anything about the 
time of that change, nor that it was "post-Homeric", 2 nor that 
Strabo thought so, but merely emphasizes what was probably 
true, — that Dione, however ancient, does represent a development, 
following the original organization of the Dodonaean worship. 

1 II. 21, 194 and Schol.; Schol., II. 24, 615; Hesych. i 657 ; Hes., Th. 340; 
Artemid. ii 34; [cf. Acusilaiis, fr. 11 a, F. H. G. i 101, or Didymus, apud 
Macrob., Sat., 5, 18, 10] Macrob., Sat., 5, 18, 6 (Ephorus, fr. 27, Mttller). 

5 For this question, see Preller-Robert*, p. 125, n. 2; Gruppe 354, 1; 
Pauly-Wissowa, "Dione", p. 878; Farnell : Cults, i 39; Eduard Meyer: 
Forschungen zur alten Gesch., p. 44; Jebb: Soph. Trach., n. 1166, App., 
p. 202 ; Roscher : Lex., " Dione ", p. 1028 ; CI. Rev. xvii, 1903, p. 180 init.. 
Cook. 
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&iu>i>r), the "female counterpart" 1 of Zeus, is an expression of 
some complement to the Dodonaean character of the god himself; 
such conceptions doubtless developed slowly among the Pelasgic 
Greeks, 2 and, especially, was the naming of the new goddess who 
had come into spiritual existence, a matter of slow growth. 
While "the Homeric poems . . . present us with a group of 
divinities, not at all regarded as personifications of the various 
forces and spheres of nature, but as real personages humanly con- 
ceived with distinct form and independent action", 3 the gods and 
goddesses of an earlier age and race, must have been in much 
closer association with natural phenomena ; as the earth was the 
pre-empted province of an earlier divinity, the conception of 
Dione seems to have grown out of the religious attitude toward 
the moist elements. 

We conclude, therefore, that the cults of Zeus and Mother- 
Earth, and of Zeus with Dione were both of great antiquity, 
contemporary* pre-Homeric cults that developed pari passu after 
a certain period, with priority in favor of the Earth-Mother, 
though any more exact historical relation is not determinable. 
But Dione naturally became an earth-goddess 5 from the fact of 
her association with and ultimate succession to Tata, whom she 
superseded ; this imposed upon her character a stamp, conceiv- 
ably incident to such despotism as of tradition, inheritance and 
prejudice. The complex character of Zeus at Dodona (cf. CI. 
Rev. XVII, 1903, pp. 178, 179), with affiliations to sky, water and 
earth, also facilitated the later complex development of Dione. 
Dione, as an earth -goddess, represents a bit of religious evolution, 
perhaps not clearly recognized before. But there is no valid 
reason for doubting that her original and her prime character 
was that of a ze>«/<?r-goddess. 6 

It is, therefore, quite within the bounds of possibility and of 
probability that under surface appearances there lurks this unity 

1 Usener: Gotternamen, pp. 35, 36 ; cf. Schol., Od. iii 91 (Apollod.); E. M. 
280, 41 seq. Aiuvq : t/ Qe6<;. and tov Aidf, Aiuvq, Kara sKraaiv tov o sig a>. oti avTtj 
Trporov ykyovt ya/MTi) tov A(6c ; Eust., II. v 370 (558, 14) ; Varr., L. L. ix 42. 

5 Her. ii 52 (see Usener: GStternamen, p. 279) ; Paus. vii 21, 7. 

'Farnell: Cults, i 13. 

4 Lasaulx: Das Pelasg. Oralcel des Zeus zu Dodona, n. 58. 

5 Apollod. i I, 3; Hyg., f., pr., p. 26(Bunte); Schol., Hes., Th. 17 ; Orph., 
Lob. : Agl. 505 [Procl. in Tim. v 295 D.] ; E. M. 280, 41 seq. ; Procl. in Tim. 
v 297 a. "Gruppe, pp. 354, 1353. 

4 
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of thought between the two myths of Homer and of Hesiod, per- 
vaded as they are by identical implications ; and that, within the 
machinery of Greek psychology, Dione (in this relation) originally 
powerfully suggested the same complex of ideas to which Aphro- 
dite, goddess of fertility in all departments of life, owed her 
birth from the sea. 

The mystery 1 of that sea-birth seems to have been dispelled 
by Plutarch, 2 who, rationalizing away its exquisite poetry, set 
forth the nature of the feeling that, originally only half-articulate, 
eventually embodied itself forth in such terms : 

olfiat Se Kal Tr/v ' AfppoSirrjv AXiyevrj tovs 7rotijras npoaayopeveiv Kal fiidov 
(7T avrrj •neirkao'iievov e£*v€yKcTv, a>s airb OaXoTTtjs ^xova-tjs ttjv yevtaiv, els 
to to>v dXwc yovifiov alvirropcvovs' Kal yap avrbv top TloaetHaiva Kal oXois roiis 
neXayiKoiis 3eovs 7roXuTf»cj'Ouf Kal TroXuydcouf cmofpaivovoiv' airuv Se tS>v 
£mcov ovdtv hv xeptralov rj Tirrjvbv elirciv e^oip ovrta y6vlpov, a>f navra ra 
daKama' irpbs o Kal irerroitjKtv 6 'E^n-eo'oicXjj? ' <pv\ov apov<rov ayovaa 
rtohvoiifpimv Kapaoijvav. 

This myth, then, consciously and significantly, brought Aphrodite, 
presiding genius over the mystery of creation, into intimate relation, 
in her own genesis, with that element in Nature which, to the 
mind that created the myth, pre-eminently possessed the greatest 
potentiality of life. Here, then, lies the secret of that imagination 
that associated Aphrodite, in the matter of her own birth, with 
that element that especially creates being, — a conception that 
lodged naturally in the Greek mind and gained the strongest 
hold upon it. 

Greek myth, poetry and philosophy, all confirmed the correct- 
ness of the early intuition which, penetrating straight into the 
heart of Nature, realized that the vitality of the organic world 
resides in the Lebenswasser : 

Tiverai 8e irputrov avrep oriptiov drro ttjs Bcov TavTTjs, i}v 01 piv A<ppo8trrjp r 
oi 8f "Kpav, ol 8i ttjv ap\as Kal cnreppaTa naaiv e'£ vypwv irapaaxoitrav, alriav 
Kal <pv<riv voptfavai. 

and 

1 Io. Laur. Lyd., de mens, iv 44, 90; Procl., Plat. Kratyl., p. 117 ; Nonn., 
Dionys. xli 98 seq. ; Him., Eel. 18, 2 ; Varr., L. L. v 63. 

* Plut., Quaest. Conv. v 10, 4, ii 685 F. Cf. E. B. Tylor: Primitive Culture, 
c. 8. 

»Plut.,Vit. Cr., 17. 
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Qncavov KaXeco, narep 3<p6iTOP, alev e'opra, 
aBavarap re 6tS>v yiveoiv 8vt)t£>p t avBpimav, 
or ireputvpalvti yalrjs irepneppova kvkKov. 



i\6ois evpevtav pvarais KtxapHruevas ale i. 

and 

<rvp<f>a>vei be koi "Hcri'oSor elirav 

t)toi pip rrpwTio-ra %aos yivero. 
rots rrXeioToir yap atvopaKtvai Soxei to vtSap tovtov top rpdirov itapa ttjp \vitiv. 

and 

d\\a SaXijr piv 6 rrjs Totairrjs apxiyos <pi\o<ro<piat vSwp eptjtrlv ctvat 
[tijv apx^p]' 

and 

tj Ilr/pa \aptov itpbt T§ Yprfrr$, iv <j> iepov "AoSpoo'lTijr" Kai Kpr/vrj eg r/e ai 
movcrat tvroKovoi Kai ai ayovoi yompoi ylyvovrai. Kpartpos 8i e'v tilaXSaKOts 
KaXiav avTtjv (pr/o-iv, oi de KyWoirr/pav' Tarrerat 8e f) napoipla t jrl rav tt/p 
<pv<Tlv @ia£opipa>v e£ iitlT*x v *l' T( < as ' 

Significantly we read in the great Babylonian Istar epic, 

" Then went Namtar and broke down the palace eternal, 
And shattered the pillars, the foundation stones scattered ; 
He led forth the spirits, on golden thrones sat them, 
With the water-of-life sprinkled Istar the goddess". 5 

Aphrodite was not the daughter of Mother-Earth, 6 but owed her 
birth to the sea, — because of the compelling power of the associa- 
tion of Water and Life.' Later refinements of Greek thought did 
not affect the original significance of this myth, although, in time, 
it naturally acquired a more complex connotation of meaning. 

We believe, then, that owing to a prepossession of the Greek 
mind, the motivation which originally led to the choice of Dione 

1 Orph. h. 83. '' Plut., Aquane an ignis sit utilior ii 0,55 E. 

* Arist., Metaph. i. 3, p. 983 b. (Diels : Poet. Philos. Frag., p. 14). 

4 Photius : Lex., KvTiXov Tlr/pav. 

5 J. A. Craig: O. T. S., vol. viii, 1889, pp. 249-256, " The Babylonian Istar 
Epic." 

* Cf. Harrison : Prolegomena to Grk.Rel., pp. 309-315. Farnell: Cults,ii697. 
7 Cf., e. g., Schol., Eur., Phoen. 347 [Harvard Studies xv, 1904, p. 99, Ballen- 

tine] ; Horn., II. 3 200, 246, 301 [Plat., Kratyl., 19, 402 b; Plut., De fac. in 
orbe lunae, 25 ; Plut., De Is. et Os., 34, ii 364 D.] ; Aes., Pr. 140, Dan. fr. 
(Athen. 600 A.) ; Verg., G. iv 382 ; Emped. (Stein) 210-216 ; see Ohnefalsch- 
Richter : Kypros, vol. i, p. 263, vol. ii, PI. 36, 6 et 37, 9. 
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as mother of Aphrodite was similar to that which had earlier 
resulted in the poetic fiction of her sea-birth. This belief is 
strengthened by the testimony of Cornutus 1 who says: 

■triBavbv dt xa\ rfjv A(ppoBirt]v p,t) &t aXXo r» ■napabtbouBai yeyovviav iv rg 
BaXdaar/ r/ intibt) irpos to rd ndvra ytveoBai mvrjottoc 8ft (tat vypaaias, arrcp 
dpfporcpa 8a\fn\rj Kara tt)V BaXarzav earl. 'EoroxdoavTO fie tov avTov (cat 
ol Axafijr avrtfv Bvyaripa elirovrts cwai. dupov yap to vypov eon. 

The complete fusion of these two myths, of the Cyprian goddess 
as sea-born and of Aphrodite as daughter of Dione, — such as, 

2ol Aior xnjrioroio ica\ €vn\oKap.oio Aia>[p]a[sj Ku?rp[i] .... 
Kvirpoye'paa Bed, 

and 

aptpe Kvnpoyeveia, Aios t4kos i;dc BaXda-aas, 

also indicates their similar significance. If Dione had any other 
meaning or provoked any contrary suggestion, the combination 
would have resulted in an absurdity; if the terms "Dione" or 
"Dionaean", in this connection, suggested nothing more at a 
later date, beyond the Greek affiliation of Aphrodite, then the 
sea-birth remains the undisputed belief. Carried back, this 
clearly indicates that at the beginning Dione and the moist 
element were identical, or at least that Dione implied nothing to 
the contrary. 

Thus, in spite of external, geographical contradictions, that are, 
perhaps, accentuated, 4 the two legends of Homer and Hesiod 
possess a common, vital meaning that makes them both expres- 
sions of a deep, racial consciousness. The surmise that Aphro- 
dite's descent from Dione may have called forth other visions or 
hauntings of other things to Homer and the Homeric world does 
not exclude the belief that in its essentials, this myth is sprung 
from an ancient feeling, vividly present, regarding Life and 
Creation, which lifts the myth out of its purely local connection 
into an atmosphere of universality. Poetic symbolism (out- 

1 Cornutus, De Natura Deorum, c. 24, § 197. 
■ Mon. Ant. d. Ace. d. Lincei vi, 1896, 275. 

3 Bion, Id. 9 «'). ! I c f-> further, Theocr. xv 106 ; Eur., Hel. 1098 ; Eur., 
Phaeth. fr. 781, 15; Theocr. xvii 36; Dionys., Perieg. 509, and Procl.,Plat. 
Kratyl., p. 116 (Orpheus). 

4 Whibley : Comp. to Grk. Studies, p. 314 (Gardner, E. A.), " There are two 
distinct and inconsistent accounts of her birth." 
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growth of a common religious inheritance) in all probability 
here points to an instinctive recognition of a biological truth that 
only later received scientific formulation, and just as this is true 
for the representation in Hesiod, of Aphrodite sprung from the 
sea, so it is equally valid for the other, of Aphrodite, daughter of 
Dione. 

The two legends may thus become an important expression of 
the Greek Welt-Anschauung, and their subtle undercurrent of 
meaning seems to anticipate the judgment of the first phi- 
losopher, 1 of whom it was said, " Thales, the Milesian, declared 
that the first principle of things is water. . . . For he says that 
all things come from water and all are resolved into water. The 
first basis for this conclusion is the fact that the seed of all 
animals is their first principle and it is moist ; thus it is natural to 
conclude that all things come from water, as their first principle. 
Secondly, the fact that all plants are nourished by moisture and 
bear fruit, and unless they get moisture, they wither away. 
Thirdly, the fact that the very fire of the sun and the stars is fed 
by the exhalations from the waters and so is the universe itself." 

George Depue Hadzsits. 

Research Fhixow, University of Pennsylvania. 

1 Plut., De Plac. Philos. i, c. 3, ii 875 D-E. ; Fairbanks : The First Phi- 
losophers of Greece, p. 5 ; (cf. Zeller: A History of Greek Philos., [Pre-Socr.] 
tr., Alleyne, vol. i, p. 217 seq.). 



